Introduction
Roman Catholicism has long been the dominant religion in Ireland. It was, and for some may still be, inexorably linked to the Irish national identity. Despite dramatic declines in religious participation across Europe in the latter half of the 19 th and beginning of the 20 th centuries, Ireland remained devoutly Catholic. At the same time as this dramatic decline in Europe, the Catholic Church in Ireland was establishing a religious monopoly which became highly influential in many areas within Irish society, from health to social welfare and from education to the family (Inglis, . This position of influence went almost entirely unchallenged until the 1970s and was marked by high religiosity and strong adherence to Church teachings (Andersen & Leven 187).
During the 1970s the influence of the Church on Irish society began to decline. Although Ireland remains a highly religious country when compared to others in Europe (Fahey), the period under examination was one of significant economic and social upheaval in which dramatic changes occurred not only in patterns of religious belief and practice, but also in attitudes towards issues considered contrary to the traditional teachings and moral norms of the Church.
At the beginning of the 1980s Ireland was in the midst of a long recession. GDP was 71% of the European Union (EU) average and unemployment was rampant, peaking at 19.1% in 1987
(CSO/SYO 2). For many, emigration was the only solution. However, less than a decade later, Ireland was enjoying an unrivalled economic boom known as the Celtic Tiger. The reasons for the boom are complex; however increased funding from the EU and substantial increases in investment from transnational corporations in the US certainly contributed. During this period Ireland went from high u e plo e t to la ou sho tages, f o e ig atio to hosti g i ig a ts Ni Ghiolla
Phádraig & Hillard, 8). In fact, between 1996 and 2002 an estimated 200,000 immigrants arrived in
Ireland, equivalent to 5% of the population (ICI, 5). However, increased purchasing power coupled with historically low interest rates and increased lending from financial institutions resulted in a housing bubble which saw housing prices increase by 300% between 1992 and 2006 (Malzubris, 1) .
The bursting of this bubble in conjunction with the global economic downturn which began in 2007, culminated in an EU/IMF bailout for Ireland. In the space of two decades Ireland had gone from bust to boom and back again.
Ireland has long been associated with high religiosity and strong adherence to Church teachings e.g. Eurobarometer data indicates that in 1975 89.1% of Irish respondents attended religious services at least once a week and 72% indicated that religion was of great importance to them. The average for all ECC countries at the time was approximately 22% and 18% respectively O Co ell -61). The economic recovery and subsequent boom may have had a considerable effect on the religious beliefs and practices prevalent in Ireland. Modernisation, which occurred in Ireland throughout the boom years, is often associated with secularisartion characterised by declines in religious attendance, vocation, and influence of the Church (Andersen and Lavan 187). Declines in these areas have been evident in Ireland (Inglis & Donnelly) . The high levels of immigration during the economic boom may have also had an impact as it served to somewhat dilute the Catholic majority in Ireland (Nic Ghiolla Phádraig 1).
Modernisation and economic growth alone cannot account for the dramatic decline in religious practice and influence over this period. Similarly, homosexuality was decriminalised in 1993 and more recently (2010), an act was passed recognising civil partnerships for same-sex couples. Even attitudes towards abortion, a highly contentious issue which was condemned under any circumstances by 74% of Irish respondents in 1973, have softened (Nic Ghiolla Phádraig 2). The decline in the moral authority of the Church has undoubtedly contributed to the shift from Catholic moral norms towards more liberal ones.
However, holds that the contrasting rise in the influence of the media may also be a contributing factor, arguing that the media have usurped the Catholic Church as the dominant moral authority in Irish Society.
This study used data gathered by the European Values Study Programme (EVS) which allowed for the examination of attitudes towards a variety of social and moral issues. However, it is perhaps best suited to facilitate a detailed examination of religious beliefs and practices and has been praised for its recognition of the multidimensional nature of religion (Davie, Patterns 266) due to the large number of religious indicators measuring many aspects of religion. Over the course of the four waves of the EVS (1981, 1990, 1999, & 2008) two theories have emerged to explain the changing patterns of religious belief and practice in Europe; secularisation and privatisation of religion.
At its most basic level Secularisation theory holds that as society develops the influence of, and attachment to religion declines. However, Casanova argues that the theory of secularisation is better understood as three distinct processes;
se ula isatio as differentiation of the secular spheres from religious institutions and norms, secularisation as a decline in religious beliefs and practices, and secularisation as marginalisation of eligio to a p i atised sphe e .
Using survey data alone it is difficult to assess the extent of differentiation of the secular spheres from the influence of religious institutions. However, the initial waves of the EVS (1981 and 1990) generally supported the theory of secularisation with regard to declining religious beliefs and practices and the privatisation of religion as there was a dramatic decline in almost all religious indicators across Western Europe (Lambert 29).
Although there were dramatic declines in almost all religious indicators across Western
Europe between 1981 and 1990, the decline in religious practice and institutional attachment was far greater than the decline in personal belief (Davie, ; suggesting that for many, religion is becoming more personal and private. Davie refers to this as belief without belonging (Religion), arguing that although low levels of religious practice and institutional attachment may indicate that an increasing number of people have ceased to belong to religious institutions in a meaningful way, the comparatively high levels of belief suggest that they are not becoming irreligious. In other words, they may have ceased to belong but they have not ceased to believe. In order to examine whether Catholic attitudes have become more liberal, a number of items measuring attitudes towards issues considered contrary to the teachings and moral norms of the Catholic Church, were identified. The issues chosen were homosexuality, euthanasia, abortion, prostitution, taking soft drugs , and divorce. Respondents were asked to indicate, on a scale of 1 (never) to 10 (always), the extent to which these could be justified.
Sample: Only respondents in Ireland who identified as Roman Catholic were included in the analyses (N=3810).
Planned Analysis: The analysis was divided into two parts. Part one focused on examining changes in the religious beliefs and practices of Roman Catholics in Ireland between 1981 and 2008. A combination of chi-squared tests of homogeneity, ANOVA, and t-tests were used to examine whether changes in the religious variables over time were significant.
Part two examined changes in Catholic attitudes towards issues considered contrary to the traditional teachings of the Church, and investigated the extent to which Catholics in Ireland have become more liberal over time. ANOVA were used to examine changes in Catholic attitudes towards homosexuality, euthanasia, abortion, prostitution, taking soft drugs , and divorce. These items were then combined to create a measure of conservative/liberal attitudes. An exploratory factor analysis was used to examine whether these items were measuring the same factor, and a C o a h α test was used to assess the reliability of this measure. Participants were then divided into the following groups based on scores on this measure; conservative, slightly conservative, slightly liberal, liberal, and very liberal.
Results

Part 1: Changes in the Religious Beliefs and Practices of Catholics in Ireland
The majority of religious indicators were found to be in decline between 1981 and 2008, however given the complex nature of the data the results are divided into four subsections; Personal Religiosity, Religious Belief, Religious Practice and Ceremony, and Authority of the Church.
Personal Religiosity
Two oneway ANOVA were conducted to examine the differences between waves in how important religion and (Inglis, . However they also suggest that this decline may be bottoming out and in some respects (answers to moral and family problems) may be increasing.
Part 2: Changes in Catholic Attitudes towards Social Issues
In an effort to establish whether Catholics in Ireland have become more liberal over time, a series of oneway ANOVAs were conducted to examine changes in Catholic attitudes towards Euthanasia, Abortion, Divorce, Homosexuality, Prostitution, and the use of soft drugs .
Results indicated that there were statistically significant differences in attitudes towards euthanasia, abortion, and divorce, between the waves; F (3, 1875. Catholics in Ireland is interesting, however given the high levels of orthodoxy and adherence to Church teachings that persisted for so long, it is unlikely that all Catholics have become LiberalCatholics. Therefore, in order to investigate the extent of this liberal ethos, the items described above were combined to create a measure of conservative/liberal attitudes. An exploratory factor analysis was conducted which suggested that all six items were measuring the same factor. The scale demonstrated high reliability ith a C o a h s α of . . 
Discussion
The first aim of this study was to explore the changes that have occurred in the religious Definition as a religious person had increased and those who got comfort and strength from religion remained stable. Similarly, levels of orthodox belief remain high, despite decreases in four of the six orthodox beliefs examined, three of which seemed stable until 1999. There was however a considerable decline in levels of belief in a personal God and a notable increase in the unorthodox belief in a spirit/life-force. As regards religious practice, the importance of ceremonies among
Catholics remained high and stable. Attendance of religious services had declined dramatically, with less than half of Catholics reporting weekly attendance. However, the decline in the more personal form of religious practice, prayer, was insignificant. Although levels of confidence in and authority of the Catholic Church had declined, there were indications that this decline was bottoming out and in some cases recovering. Given that the findings with regard to secularisation were mixed, perhaps the findings are more indicative of the privatisation of religion. Inglis (Catholic, (207) (208) Catholic identity and liberal views, the consequences of conflict between the two, and how this conflict is resolved, would also contribute significantly to our understanding of the emergence of the Liberal-Catholic.
Notes
1. All Irish respondents were included here e.g. 98.7% of Irish respondents in 1981 were members of a religious denomination. Of these 96.3% identified as Catholic.
2. In order to examine changes in levels of weekly church attendance and daily prayer the items relating to frequency of church attendance and prayer outside of service were e oded. Fo e a ple ith ega d to hu h atte da e at least eekl , the espo ses o e tha o e a eek a d o e a eek e e e oded as a d the e aining responses were recoded as 0. 
